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PREFACE

This paper was born: of the desire to reconcile two seem=
1ng1y~éontraaictory aspects of Lao-tzu's thought: the "rela=
tivity" of his philosophy of the "opposites"; and the "abso-
luteness"”éf~tha”“emptiness"'br'"nothihgness" to which:he: con-
stantly'refers.‘ AS "fullness" 1s the!"opposite" of! "emptiness",
‘we were forced to discuss 1t too; but, desplte. the fact that
"fullness" is; if‘anything‘is,’the'realégoalrorvLao-tzutSTphil-
osophy, we have devoted little space to it. For we have con-
cerned ourselves ﬁith‘tha‘dynamicSTOf Lao-tZu'SMthOUght;ithé
path to his goal mQ?é than that goal 1tself; and that path
leads through’"empﬁineSs".mf‘jft' V

Despite our comprehensive title, the reader is herewith
warned that he will find in these pages’ no thorough' and syste-
matic discussion of the terms found thers; that would take us
far outside the province of a paper of this size. ' What we -
have tried to do, rather, is to discover 8 key wherewlth to '~
unlock their secrets, as it were: the underlying ideas in ‘terms
of which they are most properly to be understood. i T

The approach we have used to do this is one that might
be called "philologico-philosophical”, an alternate examina- -
tion of words and idees. This spproach is justified, we feel,
on the grounds that Lao-tzu is no "philosogher" 1n the usual
sense of that word; he 18 not concerned with abstract concepts,
but rather with what one might call poetic- ideas: ideas highly
charged with dynemic associations, notions of which the ‘con-

crete basis is still discernible and which may be described,



often, by a gesture of the hand or a simple graph And our
examination of the language of the beok--always 1n cenjunction -
with the ideas bound up in it--will serve, 1t 1s hoped, as a
partial antidote to the too-often careless, even cavalier,
approach to Lao-tzu the "mystie" anéffount of "esoteric wis-
dom" that has marked many ef.the.pepuler,werkseenrhim; fLae;
tzurs thought is often elusive and'parad031eai but‘it'is7
rarely if ever as fantastic end contradictory as 1t has someQT
times been made to seem. | ‘} o

our spproach to Leo-ﬁzufs language has been priﬁarily‘
through phonetics;7with Kerlgren's reconstruction.eflAfchaic ‘

Chinese in his Grammata Serice as our basis;,his reconstruc-

tion 1s by no means perfect, but it is the best we have so
far of the whole language. Wejhave paid‘coﬁpaﬁativelyvlittle
attention to grapﬁie analysis, mainly because in (hinese, as
in any language, the eoundvis primary, the ecript secohdary.
In the case of the "logographie"” Chinese SGript, a given graph'“
is always a comparatively lateVinterpretaﬁion‘of the\meening
of a given word, if #ndeed the gfaph bears any cencrete‘rela—eg
tion to the meaning~at all.' All we know of many graphs, in
fact, 1is the phonetic information they cenvey gnmqﬁﬂ;of a com-
mon "phonetic"_(or "etymonice") are almost always closely related‘
in sound. ! ’ ‘

We have deliberately restricted ourselﬂes, in this paper,
to the text ef the Tao0-tzu itself, with scarcely any references

to other texts contemporary or related,in«idea or 1anguage. To




go outside the Lao-tzu—-te the I ching, say, or. other Taeist o
books 1like the chuang-tzu or Lieh—tzu--woulé have involved

us in materials impossible to bring within the scope of this'
essay, short of a drastie 1imitation of our tcpic,‘which we p_
did not wish. Besldes, one. ceuld net step with overtly "Tae-p
ist" texts but would have to include many other Han and pre-‘,“ 
Han texts which appropriated, each in 1its own way,‘the cormon
fund of ideas from which the suthor of the Lao-tzu, as seems“p
most 1ikely, drew much of his 1nSpiretion. There are certainly
many "Taoist™ 1deas,,for example, in. the "Confucian“ chnng-v‘
yung. 3=£=‘What is perhaps more to ‘the point, the thought ef
the Lao-tzu is by ne means ldentical with that even of other |
"Taoists"; differences in intellectual climate and 1ndivi&ua1
disposition make the thought of the Chuang-tzu, for instance, |

as close as it may be "in general' to that of the Leo-tzu, at 5
least "somewhat" different from it. we have preferred, then,

' to take the Lao-tzu as a closed worle end present as coherent
a description of its ideas as. possible, before proceeding to
view them insthe. 1ight ‘of other texts—-or viee versa.

Finally, we have not concerned ourselves with any prob-
lems of historical criticism,‘since we are concerned only with'
the ideas of the Lao-tzu itself, questions of dating and au-
thorship are irrelevant to our purpose. If we alternately
speak of "Lao-tzu" and "the Lae-tzu" it is merely a matter
of stylistic convenience and imports no prejudice as to the

identlty of the author. Wwe assume, of course, that the beok




forms a coherent whole; otherwise there is 1ittle point in
trying to make sense of it &t all. The text quoted is al-
ways the usual bne withrcomméntary by wWang Pi (see biblio-
grephy). Ratherithan supply a fresh translation for éﬁéry
passage quoted, we have generally‘relied on what are prdb-
ably the two most careful,translations into western Européan
languages, those of Arthur Walej and J. J. L. Duyvendsak; as
for Duyvendak's,ﬂwe have found his French rendering more |
satisfactory ﬁhan his.Engiish. We have used the one or the
other for reasons sometiﬁes-of interpretation, sometimes
simply of styls. Walej's and Duyvendakts vefsioﬁs are al-

ways ldentified as such in loco; where there is.no such

identification the rendering is our own (we have ventured
such only when oﬁr interpretation differs from both of the
aforementioned); |
Note that we have modified Karlgrents reconstruction
for typographicai convenience:
Karlgreﬂ's ¥ >h | ‘
" T>f (and so for other initials)

n - 2> 4 (and so for other vowels)
" : ;.79‘,‘( ‘ o | )
o 3> e
n E>e@

1 ;_> j .x



I. THE "OPPOSITES" AND "RETURN"

The center of Lao-tzu's thought is the "yay", that is -
to say, a kind of movement; and this movement is. defiheé”as 
"peturn" or "reversion", 1 yhich is usually interpreted as‘(
"return" to the ﬂopp031te".. Now "return" and the "oppositas"‘  ‘ 0
are both favorite themes of.the;Lao-tzu, but‘they are by no
means as simple as this 1ntérpretationi§akes them. fhefe'are,
in fact three words in the text usually translated‘"return“ o
two of which are connected with the “opposites"o/"pjwan and
Zgbb'ij. These two. words commentators and translators alikef
evidently regard as more or less interchangeable-2 but in
fact, as we shall attempt to demonstrate, there is a clear
distinction between them in the Lao-tzu,‘corresﬁonding to two
distinct attitudes the ’huther takes toward the Moppositest.

Thezfixst of these attitudes is the one most generally :
assoclated with Lao-tzu's thought- tha“oppositBSﬂpresuppose each
other, depend on each other, pass into each other—-they ex-
ist, in short, only "relative" to each other, you cannot
have, or even think of, one to the exclusion of the other.

Being and Not-being grow out of one another;
Difficult and easy complete one another.
Long and short test one another;
High and low determine one another.
The sounds of instrument and volce give har-
mony to one another.
- Front and back give sequence to one another3
‘ (waley)

It is upon bad fortune that good fortune‘

leans, upon go&d fortune that bad fortune
rests (waley) . .

i1



Heaven's way is like the bending of a

bow. When a bow is bent the top comes

down and the bottom-end comes up. So

too does Heaven take away from those

who have too much and gige to those that

have not enough (wWaley). :

Truly, tthings are often increased by

seeking to dimlnish them, and diminished

by seeking to increase them' (waley).
This "reciprécation" of the opposites is, we believe,
precisely what Léo-tzu means by .p jwin. vIt itself is the"
very word that means "opposite" or "contrary", and it 1is
used in this meaning in the Lao-tzu: "Straight words seem
the opposite."7 tBut to get to the root of its meaning in
connection with the dynamism of the "opposites" we must
examine its verbél sense. |

The most expiicit'description of the process of pjwin

is given in chapﬁer‘ZS, where, after the Tao has been
called"great" (ta), we see:
Now tahaiso means passing on,
And passing on means going Far Away, .8
And going far away means returning (waley).
what 1s the concrete sense of this "returning"?
The graph [7 dlearly depicts a "hand", evidently turning
, 4
something over, and its derivatives bear out this ideag%ﬁi

brwan, "desert, févolt" (i.e., turn over against);if%_pjw&n,‘

"peturn" (turn over and come back); HR pjwan, "trade" (turn
over back and forth). If beside these we set the close
cognates.§% p'jwﬁn, "a turn, time, change";%ﬁﬁ p' jwin,
"turn over, reverse";qu p! jwan, "turn, reverse'"; and pro-

1
bablyf;‘aé pljan, "chqnge", we arrive at



someghing 1ike the notion of "turnabout"~ not & full meve-,l t‘v
ment of "return" ‘but the beginning of this movement the l.
flip of the hand that simply turns an object in the eppo- -

site directlon. The sequence in chapter 25, in this view,

gives just the essentials of the. Tao-in-aetien- meving, 1t B
goes to a distance, and then “turns about“° and thie pro-r |
cess may be repeated 1ndefinitely between the “epposites“ -

or (what more apt. term?) "turnabouts" » "Return" then, be-‘l
ing only motion- "baek"' 1s net an accurate translatien,‘the L
point of."turnabout”. is at botn extremes (compare the mutual l”‘

action implied in “treéing“) The process may be depicted
thus, using two points fer the “oppesites"- |

/:"//’—ﬂ”"_—_ﬁ—‘fi\\\\\\\\ﬁ> |

our translation has the edvantage, it may be noted, of peint-
ing ‘out the cenneetlen between the extreme rpdlsS*("turnebouts")‘
and ‘the movement that” 1eeﬂs from ene to the other ("turning
about!, or simply "turnabout")e-a connection that is over-
looked if we translate one by "epposltes" and the other by
“return"' A more elegant, Latinized translation would give

us the "centraries“ and the procees of "contraversion",‘-f

But "turnabout", though it may“be the beginning, 13 cer-rﬁ\
tainly not the end of Lae-tzu's thought. If "turnabeut” is
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all there is, we end in a kind of dynamlc relativism. But

in polnt of fact Lao-tzu does not belleve in the equility

of the contraries. If we analyse the contraries, as does

D. C. Lau,9 into the "higher" and the "Lower" poles (for

example, the "ahead" vs. the "behind", the "gtrong" vs. the

"weak"), we see that Lao-tzu wants to attain, in some way,

the "higher" pole, but since "gurnabout" is the movement of

the Tao, he knows that he can only attain it by approaching

it through its contrary, the "lower".
The Sage , )
Puts himself in the background; but is
always to the fore. 10
Remains outside; but is always there (wWaley).

The Sage =
In order to be above the people
Must speak as though he were lower
than the people. ‘
In order to guide them ‘ 11
He must put himself behind them (waley).

And in order to put himself at the "higher" pole, one must

cause whet is already there to "turn about" to its contrary:

what is in the end to be shrunk

Mmust first be stretched.

whatever is to be weakened

Must begin by being made strong.

what is to be overthrown

Must begin by being set up.

He who would be a taker

Must begin as a glver...

It is thus that the soft overcomei the hard
And the wesak, the strong (wWaley). 2

All of this 1s so because

t7he humble is the stem upon which the
mnighty grows, ‘ «

The low is the foundatiog3upon which the
high is lald!' (waley)-. ~

Thus,

The practice of congists in.ysub-
tfgcting day b%agay' ?waley)?lusu
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Now this "subtracting” with the ult.{mété aim ef 'idveé;
coming", while it is based on the principle of "turnabeut“
or "contraversion“; would be impessible if “contraversion"
were the only movement in the world. For~then one would | “‘”
have "overcome" and reached the "ph&ghawa"‘pole'only fo'n
find himself subject to the vefj‘movement‘respdnsible fof :
putting him there; every "overcoming" would then be fol-; 
lowed by a "goling ‘under". Tt is here that Lao-tzu's second
kind of "return" comes into play. |
;Ellggk as antexamination of words having the séme‘“ph6- 
netic":réveals,‘belongs:to a.fémily whose root is very éiéégv”
to the Latin preﬁ.x re-, in all three of its chief nieanings-
"back" (as in "recede"' compare retro-), "again" (as. in "pe-
peat"), and "against" (as in "repel") Thus we haveﬂfg’pjék,.
"double, double or lined garments"° §%~._11§5, "reverse, over-
turn, repeat";. r§~btjek "pesist, perverse™; and 45[ itselr
in its second'reading~btj¢g,‘"again,«repeat" © Note glso the
cognates ES: pweg, "back, ‘turn the back on"; 3k pek, "north"
(back side); gl‘l bt jhg, "carry on the back, resist'“ /1~ ‘brweg,
"double, turn the pgg?,,rebe;";gﬂ% E£§§ "reguite";lz__gllgg, |
"go away from". ;;ﬂ ':‘ | ‘f  o | o
The Lao-tzit uses: bijk, in fact, always in the meaning
of "turning back":

si tu abolis 1lthumanite et rejettes la o
justice, 1le peuple reviendra a la piete "“g
filiale et & ltamour (maternel) (Duyvendak)
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Lton nourrait amener le peuple & re~
tourner 3 l'emploi des cordes nouw eg
(Duyvendak) .

e Saint...retourne la o¥7tout le monde
passe outre (Duyvendak) : :

Having known the offspring, ong turns
back and keeps to the mother.l

Le normal redevient bizarre,
redevient sinistre (Duyvendak) 1

%e bien
And as designating the motion contrary to "arising", 1t 1s
"falling back".20 ‘

"Return" 1is eertainly g more apt translation of bt jék
than of EJEEE’ but even here it is somewhat &nexact; for "re-
turn" involves s motion back to somewhere one has been before,
and b! jék is, in Leo-tzu's use, rarely this. It is rather a -
turning back to a "lower", more "primitive" (and hence, for
I1eo-tzu, better) state. For this perhaps "retroversion* is
better, and it provides a clear contrast to "contraversion!--
though "turnback", too, contrasts wéll with "turnabout'.

put what is "turnback" or "retrpversion"? At first we
might assume that it is one aspect of the whole process of
"contraversion", merely the movement "back". But Lao-tzu no-
where contrasts it with any kind of "progression" or movement
"forth"; and, as we have seen, the goal of "rétroversion" is
not merely one d% the contraries, but a relatiVely better and
more stable staté. 1t must be seen, rather, in&the‘light of
the inequality of the contraries; it is a movement away from
the "rhigher:" pole towards the "lower", which is in some

way the "root" of the "higher", the key to "overcoming" it.
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Still, in itself "retroversion" cannot account for this "éver-
coming", for it 1s still bound up with the “opposites"?Qﬁith
"relativism", with "duality". This fact is ﬁnderlined b& |
the labial initial of b!Jék, in the light of a rather remar-
kable phenomenon of Chinese phonology: a large number, per-
haps the majority; of Chinese words of Archaic initial b~ and
p- denote or connote "duality". This "duality" may teke the
form of "opposition" (division, distinction, separation, re-
bellion, contradiction, etc.) or that of "complementation"
(assistance, attgchment; companionship--"togetherness" of
some sort). A parallel to this phenomenon may ba.noted ;n
the Indo-European 1nitia1§ and prefixes di-, du-, tw-, bl-;
but the Chinese phegémenon seems 1f anything to be more com-
prehensive, covering the ground also of the ILatin and Germanic
prefixes re-, retro-, s¢-, sl-, spl-, ob-, com-, with-, ad-,
etc. The connection of pjwin and b!jék with the notion of
"duality" is quite clear from their derivatives and cognates.
Be this as it may, we can see that "retroversion", while
it initiates the process away from "contraversion", that is
from "relativism", does not complete the movement to the "ab-
solute"that Lao-tzu is apparently seeking; the point where
one may be "above" and "ahead"vwithout "turning about" to the
"below" and "behind", where one may "overcome" without "golng
under". It is, in fact, merely the first stagé in this move-
ment, which is only completed by yet a third kind of *return",

ﬁ% k jwer.



1

The translation "return" 1s probably less suitable for

kjwer than for either pjwidn or b!jék. Throughout chinese

litérature kjwér is used of motion not necessarily back to
a point of origin (though it is often that too), but to a
place of rest or security, & place felt as "h&me". It 1is
used, for example, of a marrying womah, who "comes home" to
her husband's house;21 of people attaching themseives to a
prince with +h om they have had no previous connaction;Zla of
a person taking "refﬁge" in Buddhism; or of ascrilbing a qual-
ity to a person--"sending it home" to its proper place. 21b 1n
none of these senses can kjwer be rendered "return'"; and even
in the many cases where it can be, the "return" involved is
almost always a return to & place of rest, a "homecoming" .

The closest cognates of kjwer give an insight into the con-
crete basis of this idea by revealing the nature of the motion
involved. @ m, "peturn, revolve", is, in the Small Seal
graph, @ , & spiral indicative of revolving motion; compare
‘)@’_g_'_vg_e_r_, "revolve'"; \'{@ g'wer, Myhirlpool". :—% gjwer pictures
two. fAe‘a‘et‘walking in opposite directions about an enclosure
(senti’ies on their "roundé"?); compare \éj} gjwer, "encircle".

Among words with final -n (which frequently interchanges in

=
nhonetic series with -r) there are )Li;gjwen, "revolve"' ﬁ

gjwen ""sun's halo"' %’ kjwan, "to roll, curved"- g! jwan,

: Y
“chignon'“ %{; g'jwan, 'V"fist"- gl (and@) gjwan, "r und" ; S E
gtwan, "turn round"' \\Q g'wan s "turn round, r'et.u:t'n"'/1 gilwan,

"ring, encircle"' Egjwan, .“round"' ”o kjw&n Mpotterts



wheel"--examples« could be multimlied indefinitely.

Kjwer thus éeems to be motion in & spiral or circle,

motion, fhat is, removed from the tension between the con-



traries always implied in pjwan and‘b'jek.‘ ‘Perhaps “éon—l~
verge" 1s an apt translation, the prefix expressing the ab—"'
sence~-even harmonizing--of the tension between the con-‘
traries, and the whole word conveying the sense of “tending‘
toward a single point" which, as we shall shortly attempt
to show, does seem to underlie Lao—tzu's use of it.

By itself. kjwer always means, in the Leo-tzu, full and i
permanent return or "convergence"—-not the mere “turning
back" to a more primitive state that b!jék conveys. It 18
convergence in the Tao0: '

Tous les 8tres retournent a elle J}la

grande Voie'!] sans qutelle 36 BLe ente

comme leur maitre (Duyvendak)
It 1s convergence:inhthe "sage",uthe man fully in:accerd
with the Tao: ' |

when he is truly ‘whole, there ie 8 con-

vergence 13 him (evidently of the 'myriad

things') .

Now because these two (the 'sage' and

'spiritst) -do no harm, the powers. (of

things?). intermingle and conyprge in .

them (or thim?!, the ¥sage!t). A |
And Lao-tzu speaks of hinmself "as 1L homeless, having no
ultimate plaee of rest, no final point of "convergence" 25

The Leo-tzu thus seems to contrast "spiral" motion,
which leads to the mao ltself, with “beck and forthﬁ metion;
which never 1eaves the contraries, and motion "back", which
leads to a primitive, "better" state-—but not to a "best"

not to a final "home". How are these two kinds of motion
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to be reconciled? How'does oﬁe leave the "bﬁck and’forfh“ )
where he is evidently at the. mercy of the contraries, and
attain the "spiralling home", where he exerts some kind of
mastery over them? The answer lies, aswwe‘have implied,,in
what follows b'jok; which is a preliminary‘ﬁo#eﬁéntg,onée :
one has "turned back", "he .is free to "coﬁvergé"‘ This seéms,‘

in faet, to be the meaning of . tha phrase b'j¢k Kjwer, which

oceéurs six times in the Iso~tzu.

Bijék gjwer, again, translators invériably render as

"return" or "revert" thus taking them as a- "compound"hin\‘
the modern chinese sense, where synonyms are joined to férﬁ
a single word. This might seem to be borne out by the‘facfi
that the goal of bt j¢k kjwer, like the goal of kjwer alone,

is always some kiné of ultimate: the place “where there . 1s‘
nothing,n26 "the state of infancy,"27 "the‘Limitless,ﬂaa"
"the state of theiﬁncar#ed Block,"29 "the“root,"Bo,,"tha‘
inner—iight"31 (ail‘in Waley's translation). Buﬁ the use

of "compounds" of synenyms is rare,
the Chinese of Lao-tzufs tima, and it is better to give full
woeight to both terms in what seem to be such "compounds" - In

the case of b!j@k Kjwer, two words which are not strictly

synonomous in the Lao-tzu, we can gquite easily unéer;tand o
each to have the meaning it has when used independently. The
phrase, in this view, simply describes the whélé process of

which "retroversion" is the first stage, "convergéhce" the‘
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"use of knotted cords", the "place everybody passes by, the

"filial piety" and‘“lcve" that are less complicated than
"humanity" and “justice") are thus mere way-stations, as 1t
were, on the road to final "convergence" in the absolutely

simple (the "infant", the "uncarved block", the "11mitless"

"nothinglessness", ‘the‘"root") "convergence" simply takes‘

up where "retroversion" leaves off.

This interpretation of b!j¢k kjwer seems to be substan-

tlated by the contexts in which it occurs in the Lao—tzu. f
While what follows kjwer 1s always a final goal, what pre-‘
cédes b'jek is generally one of the "positive" contraries
from which as . we have seen, "retroversion" always begins.
All things rise up together,
I thus observe their turning. back.
Tndeed, things flourish, . 32
Each to. turn back. and converge in its root.
In chapter 28 where there is a series of three b!jék
kjwer, each follows a passage involving the contraries and
& kind of "convergence point" between them; it may thus,

perhaps, be interpreted as a commentary on the preceding

statements; first there is "retroversion” a turning back

from one of the contraries towards the other, and only then

"convergence" a full "return" not to the other but to a

finsl point of convergence.

| ho lmows the male and yet keeps to
Hetgeofemale beccggs the ravine of the

der-~-heaven... |
Tuggizg back [from the male toward the

female] he ccherges in the state of
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infancy [as in a ravine, the point
of convergence of two slopes].

He who kmows the white and yet keeps -
to the black becomes the standard of

<=the under-heaven... .

Turnlng back [from the white toward the
blackj he converges in the limitless
[as in the standard]. :

He who knows glory and yet keeps to ig- ‘
nominy becomes the valley of the under-“
heaven...

Turning back [froem glory toward ignominyﬂ
he converges in the state of the
carved block [es in a valley].>

A similer pattern seems to be followed in chApter lu 35

In b! jék kjwer, then, we have the juncture @f two mo-

tions: "relativistic" motion "back", which can only leaé to
a comparatively better state, never an ultimate place of :
rest' and completing motion in a splral, which leads t0
Lao-tzu's ultimate goal. If b'jok 1s "turnback“o‘i;7 s a#d.
kjwer 1é’"convergen¢e":<§2/ , we may join‘them 1n a graph |
showinglthe relationship of the three kindg of "retﬁrnﬂ in

the Lao-tzu:

The constant yway of the universe is a "tqrnébeut" of the con-

traries into each othef, endlessly; but the "sage" "tunng



back" from the extreme to "converge" in the center. To

this "center", the goal of Leo-tzuts thought, we now turn.
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' II. THE POINT OF CONVERGENCE

‘1. The Plient
One of the favorite images of ‘the Lao-tzu is that of
tho "infant". one could, of course, devote a whole essay
to exploring the many ramifications of this symbol' but for -
our present purpose we shall hava to be content with exa-
mining one of 1lts facets- how can it bo, as it is in chapter
28, the goal of “convergence"¢ o
To answer this question we shall have to seeﬂwhétfﬁao;
tzu regards as tho'character of the "infantﬁ..
Can you, when concentrating. your breath,
meke it soft like that of a 1llttle chil
(Waley)
The impunity of that which is freught
with the tpower! ,
May be likened to. that of en infant...
T ut its giip‘i’i"stiﬁig*’%%:?iy‘f"%?
To be "soft" and "week" is most characteristic of tho nin.
fant". This we may see in the word itself—-at 1east in half
of 15. The second syllable of the binom £ ED that the Lao-
Egg_most frequently uses for "infant", ﬁjog, having by itselfjl>
the same meaning, belongs to a quite distinct Archailc chineso\
word family, several other members of ﬁ1ich play an important
role in the book. The words, for example, that waley trans-
lates as "soft" and "weak", % rf,]{)g and gg y!iok, ‘are powerful
‘“overcomeas"- ‘

The soft overcomes the hard ‘
And the wesk, the strong (waley).38l



. Lo i
. - o
21 o w
. i I
h )

what is of all things most ylelding

 Cen overwholm that which is,gf all S

things most hard . (waley) 3

Nothing under heaven 1s softer or more

yielding than water; but when it attacks ‘

things hard and resiastant there is no

one of them that can prevail (waley). l;.O
Actually, walyy 1s inconsistent in his translation of this
palr of words; he seems undecided which to call "soft" and
which "weak", and indeed they . are so. close in meaning and use

ghat this 1s, perhaps, no great error. Still, there is a .

concrete notion underlying the words that the English._.ear ‘J o

misses when 1t hears either "doft" or "iéeak"-‘ and here ano- o
ther rendering waley gives both words is more appropriate- K
"yielding". close cegnates clearly reveal the underlying ne- .
tion to be "bending": 73"9 niog, "swaying in, the wind“' # n¢g,
"bend, éisturb“*?}% neg, "bend, erzmked, bent wood“° ?ﬁ nog
and éi nég, V"monkey" (the supremely "bending" animal) 3 im
Hiog, "wind round"-%:t Yoz, "intestinal worm“' 5 rfjok, ‘
"prush useé for making mats" (by "bending" or weaving it).

| Let us look for a moment at what is 'to be evercome by
Tbending”. . The contrary of rfiok in the Leo-tzu is amays |
_’7;% g'iang, "strong" (chs. 36 76 78), &nd of yij(;g ﬁsually
B2 kieri,’ 24yt (chs. L3, 76 78),- sometimes [%}‘j k(mg, h,ard,‘ |
stiTf" (chs. 36, 78). | BN : -

" The root.of g'iang is clear.v (It oceﬁrs a8 "phenetie"'
(moré likely 1t 1s etymonic) in % kjang, "string"%%@,kjang,

"bands for wrapping and carrying a.child";’ and j/oj;@ Mendarin



chiang (not in Kerlgren), "string of cash", thus providing
a striking perallel to English words with initial str-‘:».
string, straight, strict, strain, strong, stretch, etc. The
concrete notion underlying ‘the reet in both languages . (ém-,
phasized in the chinese graph by the “bow") seems to be the
act of "stratching“' "strong", the usual translation, is thus Qﬁ
quite apt for gliang.‘The word in both 1anguages bears the
connotations of "stretched“ (tight), "strict" (narrow, in-i‘fu
flexible), and "strained"' wltness the verbal use of g'iang ?%ftt

in chapter 25, "constrained".

'Kien is very possibly relatea to g'iang (-ng appears in fuf
derivatives of kien)Lﬂgb witness. E%ijyn, "bind. tight" -and N
% k'ien, "drag by a cord". The,:;rigin éf the etymonie 22
is ‘uncertain, though the "hand" ‘we may speculate, plays‘tha
same role here that the "bow" does in g'iang, the 1atter being
"bow-stretching", ‘the former "hané-stretching" It 80 "firm"i,

("hold i‘ast") would be an apt translatien. From this point

of view, we may note, the %z _g_'__i_t_a_p_, }"worthies", who 1oom so
1arg9 in gonfucilan ethics ;;uld be those who hold too fast,
who are too "firm"; and hence far from the way. |

K4ng 1s perhaps a cognate of g'iang, though the connec-

tion with “stretching" is not clear in its graphic relatives.
%’% kéng, "bull" and é)@ ké.ng, ,"steel", perhaps point more to

“7‘*5.

"hard,. stiff"
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The "strong", the "firm", the "stiff": three attributes
of the poikerful that yet are overcome by the "weak" and
"goft". The reason is clear: they are tense and unyielding;
powerful for a while, they cannot stey thus always. They
have reached their extreme; their "contraversion" is near ab
hand.

1The weapon that 1s too hard will be

broken, the tree that has the hardest

wood will be cut down.' Truly, the

hard and mighty are cast down,_ the seft

and weak set on high (waley). &

wWhatever has a time of vigour salso has

' a time of decay. .
such things are against Tao, :
And whatever 1is aﬁsinst Tao is soon. des-
troyed (waley) |

What Waley translated "against Tao" 133:3§§1 and after the
preverbal negative tpao" must be a verb; these things are
thus an example of "not. Tac-ing". This chapter opened,with“
a description of éhe;“ihfant“; "o Paot, we may infer, 1s[ta
be 1like the infant--above all "weak" and "soft", i.e., "bend-
ing". 1In English these ideas are expressed by the initial
cluster pl-/fi-: pliant, flexible, supple.' Truly, the “strong"
1s overcome by the-"supple", the "firm" and "stiff" by the =~
npliant"s : | ' o

The Tao as. "pliant" is a theme of ‘which the Lao-tzu:is
especially fond. It is nowhere more clearly set forth: than

in the opening of chapter 3lj, which Waley translates

Great Tao is like a boat that driftﬂ3
It can go this way; it can go that.



This rendering of the first line is partially justified,

at least, by the etymology of_J% p!iwim . (also read b'jum),‘
usually translated with an equivalent of "cverflowlng".‘e‘
The etymenuft b'jﬁam,depicts a "sall', for whichthe\aug;
mented charactefﬂﬂ% bt jwdm is now\used;jﬁl2l3§, “w1nd“,1e,'-
an obvious cognate, . as graph, sound, and meaningvell tes-,
tify. with the labial initial we seem to be agaxn 1n the
realm of "duality", and a "sail“ is, 1ndeed, something poised B
between contrary directiens,'tendlng to one or the other ac-

| cording to the direction of the wind.

)

Still, waley's translatlon takes no. aceount of the "wa—“
tef“ determinative.‘ Now "water" is, as we have seen 1n chap-
ter 78, a supremely "pliant" and "supple“ thing. May we not,i
then, carrying through the pl-/fl- eluster, translate ,FL as :
"fluent"? For that is just what it 1s- "fluid" 1like water, 1
"flexible" (even “blowable"), 1ike a sail- even "overflowing }
as in the conventional renderings.. Thns; "Great Tao 1s ‘

fluent; 1t may tend left or. right."
The Tao, then, and he who is 1n accord with it are pli-

ant, supple, fluent, like an infant, 1ike water. But what
has &his to do with the "point of convergence" of which we
are in search? Again, a simple picture reveals what we are :
after: \\V/( . The act of "bending", while it issues in du-
ality, springs from a single point; if the Tao"may tend left
‘;or right," it must be this midpoint itself, the point o

f "di-' v



vergence"--or, if seen from the other side, of "convergence".

-2+ The Ridgepole |
To speak of the point of "divergence" 1eads us inevi-
tably to the "ridgepoleﬂfﬁ% gtjek. The "Great Appenéix" of

the Book of changes speaks of it thus:

There. is in the changes - ‘the Great , ‘

Primal Beginning.. ThiS generates Wy

the two primary forces (wilhelm-Baynes)
The "Great Primal Beginning" (Boddets "Supreme Ultimate") o
wgs, to be sure, vthe subject of much abstract speculation
by Neo-Confucian metaphysicians, but one mey reasonably
doubt thet in the changes it had travelled 80 far from its
literal sense, "great ridgepole" : At any rate, the cencrete
basis is clear: the "ridgepole" is what joins the two slopes
of the roof° 1t is their "convergence"( they are its "diver-
gence". From this comes the metaphysical idea of the "ridge— ‘
pole" as the primordial unity from which éuality "diverges“ -

In the Lao-tzu the ridgepole hae not yet become f‘great!‘,

and 1ts concrete meaning is s*bili discernible-~though trans-
lators pay little enough attention to it. f*‘or Aﬁ—jﬁg, the
point of ""converygence" in chapter 28,-wWaley has "the Limi{:-‘
less", Duy%rendak n11état ou 1l nt'y a pas de poles (dtoppo-
sition)," and other renderings imply the seme thihg: that
gt ek is to be taken in its extended meaning (apparently
from the location of ~the ridgepole at the _1_;93 of the roof)
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as something like "topmost", "extreme", "farthest 1imit",
But to meke g!jek an "extreme" weulégbe‘to place it in the
" realm of the ﬁcontraries“’ weﬂéhpuld‘then‘expect‘it to be
involved in "centraversion" “But‘it 1s not; the Lao—tzu‘sees
it only &s a point of "convergence“, not an extreme but a kind
of midpoint. Where 1t occurs in chapter 58 for example, the
context permits us to translate it quite concretely° |
Calamity is what good fortune leans against'
o nows hein Magepeleris) 1T O

Not their "combles" (Duyvendak), nor their "ultimate results",ﬁf

(Lin Yutang), nor waley's "bournkr(but simply their “ridge-?

’
pole", the place where they meet, one "leaning against" the

other, the other "resting upen“ it, thus-

There coulé scarcely e; a more vivid image than this for ox~
pressing the relationship between the contraries 1n Lac-tzu's
thought: they cannot be conceived apart from each other, and

the key to understandiqg them 1lies in neither extreme, but
in their juncture. o | | B

The opening phrase of chapter 16,@@ j‘}; , most trans-

lators render, 1nfeffect, "attain the utmost point‘cf”empti-
ness™. The thought 1is vague, and thns easily assimilable to
the usual view that sees Lao—tzu as a “mystic"' and‘“mysticism"
as something hegy and nebulous. But agaln we may suspect Laof
tzu of being much more concrete than he is given credit for;

’
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what follows in this chapter confirms the suspicien"‘

The myriad things rise up together,

'%azgeﬁgby contemplate their falling B
Again, in conjunction with the ridgepele, we have a state-e
ment concerning contraries, 1inked to the Opening phraseh7
by the wordt%\, thereby s which most translators conven—)
iently overlook. "By" what? If it is by "attalnéng the ut-
most point", nothing very precise is cenveyed' but if- it 13

by "reaching the ridgepole", the picture is clear-“‘f3

The best point for watching the "rising up" end "falling,“
back" of things is not at some. distant extrnme but at the
"ridgepole" right above and between them, where, it seems, ‘

they too "converge” h8

'3. The Valley j : Te e
Yet another image bound up withy"convergence", as we
have seen in chaptgn 28 is the "valley" /K leuls, together
with the "ravine"g ktieg. The obvious picture \/ sug-
gests an inverted ”ridgepole" which is, clearly, a place of

nconfluence". But‘te'go beyond these observations would lead

us into realms euteide the province of this essay; the "val-

"ley", especially in its comnnection with the "female" (see chs.



6, 28, 61), deserves and requires a separate examinatiéril'of, :

its own.

We have tried to demonstrate thus far that the "point
of convergence" in various forms--the infant, water, pliancy,

the ridgepole, the valley--ls a major theme in the Lao-tﬁti's

treatment of the contraries. It is a kind of midpoint between

them occupied by the Tao itself and by the man perfectiy in
accord with the Té.o, the "sage®™; 1t is the point 1n\w‘hich

the myriad things ultimately converge; it is the place whence
the contraries may be "contemplated", even "overcome". I’G |
is, in fact, the élusive "emptiness™ or "nothingness" whiich
st#nds at the center of Lao-tzuts thought, as we shall now

attempt to show.



ITI. ‘"EMPTINESS“'

Emptiness as an Extreme- Exhaustion - -
"In the usual understanding of ‘the word, both in English s

and Chinese, "emptiness" has a contrary, “fullness"~ but it
this kind of emptiness, an extreme, is what Lao-tzu has in o
mind when he speaks of it, all that we have said on the "mid-’
point" as the ultimate goal of his thought 18 set at nought.
But in fact this is not what he has 1n mind.

Ltespace entre le clel et le terre,""

comme 11 ressemble a2 un soufflet de -

forget vidé, 1l ntest pas eﬁgise

‘ (Duyvendak)

To be "emptled", @ is not the same as to be "exhausted“ }‘Z{ .f‘ |
"Exhaustion" here is evidently "emptying'" carried to an ex-
treme; it is snexample of the "excess" (which can‘be'car-'
ried in either‘directioﬁ) against which Lao-tzu'frequently
caution8°5° it is merely the contrary of that too great "fuil~
ness" Lao-tzu equally abhors.51 cognates of Eg k*jwet like-
wise reveal the idea of "going to an extreme", "going to'the
end"-ﬁ%ﬁ £1 Jwet, ﬁexpei; abandon""%¥fgnd_%% k'jwet, "stOp
speaking, 06&86"'\%& kwet, "exhauet"° evenr%ﬁ% 'jwet, "dig.
out” (all the way, hence:) "hole"; 77 kiwet, "cave, hole".
The etymonfiF #'Jwet, "go out, emit:‘l"t is 1tself used severa1~
times in the Lao-tzu to suggest a going too far, hence be- .

coming exhausted.

Sans sortir de la porte,. connaitre le

mondel... Plus on sogg 1oin, moins on
connalt (Duyvendak).
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It was when intelligence and know-
ledge appeared. {i.e., came out and
exhausted themselves
That the Grest Artifice began (waley). 53
ILao-tzu in numerous other contexts speaks of "exhaus-
tion" as an extreme that i1s to be avolded; not to be "ex-
hausted" he always regards as something very much to be de-

sired.

If one uses it the Tag& it is
inexhaustible (waley)

Here the word used is Kb kjed, "exhaust, finish, entirely";
compare 5‘.@ hjed, "rest" (reach end of movement); Lﬂb g!jed,
"arrive, attain"; ‘7?? and\l éF k'ed, "sigh" (expel the breath).
Speaking of "what is most perfect" Lao-tzu- says, "its_
use is unimpaired" (waley).’® Here we have iR bt jad, "im-
pair, damage, ruin, worn out"; compareFFJQ ‘_D_!__,j_g._g, "ruin, be-
come spoiled"; WX andﬁ_z b! jad, "die, fall down, kill, des-
troy". In the same chapter he says of "what 1s most full"

"its use will never fail" (\,Jaﬁls‘ay),56 usinggé g jeng, "ex- -

treme, reduced to extremity, poverty"; the word occurs agdin

in chapter 5: "the force of words is soon: spent" (waley) 57

It was when the Great way decllned
That hitman kindness and morallgg arose .
) ~ (waley).

"peclined" 1sﬁ,: pjwad “casa aside, cease, fail"° compare grz

pjwat, "throw out, issue, shoot".
Chapter 39 is a verltable tour-de-force of images of ex-'

haustion:



were 1t not for their holiness, the
spirits would soon wither away (waley). 59

"wither away"-%%hjat "cease, dissipate"; compare %k'jad
"rost"; f%l_c_'_j_a_t_, "go away'.';;‘,% m,,"ﬁhirsty, end g'jat,
"dried up"; ﬁ%g_fjﬁﬁ, "exhaueﬁ, dry out". The latter appears
in the next line: ' o

Were it not for this replenishmeagt R the
abyss would soon go dry (waley).®0

Were it not that the ten thousand crea- _
tures can bear their kind, - o
They would soon become extinct (waley)

"EXtinct“- ﬁ&/mjat‘v compare its etymen ﬁ&(hmjmt, "extinguish,"
destroy". R
4 Were the barons and princes no longer
directors of their people and for -

that reason honored and exalted, -
they would soon be overthrown (waley)

"Overthrown": A,%’711‘;;«1&1:, ,“pull up, tear up“° ‘ compare‘qfﬁig' jw&t, :
"pull up, digrouph; gg ktjwat, “brea.ch, gpening" (threugh

which something exits) and g'jwat, "exeavate"

i

Again,

Those that tamper with it6 (;he ‘under
heaven|, harm it (Waley) |

"Harm" 3 EV’ b(wad; "spoil, ruin, be ruined“ This senhence is N
parallel to "those that grab at’ 11: *1ese ign (Waley) 64 "Lose"‘éL .
£3st; compare /1}3- d;]et "escape, retire"' \9‘» djet, "gueh forth,
let 1eese"'§7t djét, "rush past, overtake" - It occurs asain

in chapter 38, where it describes the progressive "losing" of

- L
oo RN e

the Tao.65 SRy
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Finally,l

what is most perfect seems tg‘have“
something missing (waley). 6

“Missing":%ﬁ& k! jwat; compare‘#%;-iwat, "dig out, pull out";
iﬂ& kiwat, "open a passageyand lead forth a stream, opening

made in & dike".

We have deliberately given nearly a complete catalog of
Iao-tzuts images of "exhsustion", in order to show conclu-
sively that, whereas Lao-tzu values "emptlness" he does not
understand it as an extreme, an exhaustion, a 1aok' and to
point out a most interesting fact: with one exceptign (g' jéng)
all these words have final -4 or -t. It is quite.likely, in
fact, that the final dentel stop in Archalc Chinese did, in
many cases, expresssdmethinghlike the idea of"Stopgiﬁg, go-
ing to the end, finality"; onercould.supply a”goédfmany more
examples where this is so--for example,??f tsjwet, "finish,
die" and its derivatlveszﬁh tsjwed, "drink to the full, drunk"°
?FQ dz! jwed, "exhausted, weary";:' dz! jwed, "fatigue, dis-
tress"; or various common words of "arriving", "peaching to":

2; £i24, iiéd‘ed i\’d'Qt. For ouf present purpose, how-

ever, this suggestion is mainly relevant for placing in lar-

ger perspective one particular klnd of ftexhaustion" or "fi-

1

nality" that plays a major role in:the thought of the Lao-tzu:

reaching the end of the breath, total expiration.
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Several of the words discussea above obviously involvé
this notion: note the derivatives of E\f%, Gg%and ‘f‘é’%ki_eq_,
"sigh" (and the Shuo Wen says the etymon%Eﬁmeans,"belch");
and the cognates of /fﬁ?i— , \1,'2' hjwat, "wheeze";%’,‘ba kiwat, ‘”fare-
well words" (given at one's "last breath"?). (losely cognate
is the usual word!for “breath",é%»(now.the augmentedéé') k! jed,
with its derivatiﬁes%@%;gigg, "sigh";'%%iggggps"finish, cease";
Ei,ggggy "water drying up". "Speeking" is also a kind of
exspiration, and in fact the words of "speaking? do‘Seem to
belong to this grbup: %ﬁ] giwed, "éay, tell, call" (comparse ‘2%
k' jwad, “sigh“);\éD giwat, "say". %2725122 and - gjwan, the.
two other principéi words of~"sajing", have a nasalized ver-
sion of the dental final. From these we may déduce a root
something like *GJE(T),‘"exhale" (to the end), a sound evi-
dently imitative of expﬁlsion of air from the mouth, the den-
tal final expregsing the end, the "E£ihahityBn" of the move-
ment. Perhaps,--to‘return finally from philology‘fo philoso-
phy--all of this was somehow in the back of Iso-tzuts mihd
when he developed his idea of the harm of "spesking": it is

another case of that golng to an extreme which is "against

Tao". Tet us turn now to this ldea.

. A
The word Iao-tzu uses for "speaking" is ?; ngjan. of
course, this immediately seems to throw a wrench in our hypo-
thesis of final -@ or -t as indlcative of "£inadity¥n"; the

continuant -n is certainly less-suited to express this ides,



rather seeming tc'introduce a note of indefiniteness (if iﬁv -
has any semantic function at all). Butb inufact ngjaﬁ ié‘ih; ;
definite in the Lao-tzu- it is not always a fault, 1t neeé :
not always be an extreme. o

There are passages, it is true, where Lao—tzu is deci-‘
dedly against "Speaking"- he preaches "the doctrine of not
speaking";67 and |

Those who know do not speak; 68
Those who speak do not know (waley)

But surely this is paradoxical; we shall have to ask, like

Po Chﬁ-i68$ow Lao-tzu was sble to "speak" five thousand words
on the virtue of "not speaking". This paradox is; at bottom,
one with that of such notions as "action" and “fullness" -
(which we shall shortly examine), snd is quite easily explained |
by the fact that there are, for Lao-tzu, two kinds of ?speak-
ing", as there aré two kinds of‘"ﬁction“ and'two kinds of- 
"fullness", one good and one bad—-or, to be more precise, one
extreme and one moderate. For Lao-tzu descrlbes ﬁhe virtue |
of "good" (or "skillful“).speaking,69 and of "valuing speake
ing"; 70 and the key to the meaning of these phrases 1ies in
the fact that "much speaking is soon exhausteé"71—-where the
connection with’ the idea of carrying the breath to an extreme
1s made clear by the context, in which this phrase follows the
passage on the bellows, "emptied but not exhausted". Truly,
"o speak little is to be spontaneous" [ 2--and ngpontanelty"

1s a quality of the Tao.l3



If we have ha‘;di's»ti great deal to say on the subject of
"exhaustion', it ié for‘the same reason we eérlier diééugséé 3
the "contraries" im some detail (and "exhaustion" is,‘in o
fact, one of the "contrariés")~ 1n‘ordbf"to discover what
Lao-tzuts goal 1is we must find out what it is not, what,‘
indeed, 'is the chief obstacle to it. And, just as‘we saw
earlier that the remedy to entanglement in the movement of
the contraries was a "turning\back"’and"convergenée" ih a
kind of "midpoint*; we shall see noﬁ that'thetantiéote‘ﬁb
breathing all the way to "exhaustion" is a holding bgck,as*,
it were, of the bfeath, a gentler breathing thaﬁ 1eads to
another kind of "midpoint",'a place of "balanceﬁ (which is

again a kind of "point of convergence").

2. Emptiness as a Point of Balance:: 
Faint Exspiration '

"Speaking 1ittle" (or "few words"), as we haﬁe justVSeen,
is, in Lao-tzu's eyes, the proper way of speaking, let us try
to find out just what kind of speaking this is.

gggg_most commonly means "few, rare, thinned", oc-
casionally "ceaSed;~ what is the rbot of these noﬁions?y The
Archeic pronunciation leads us to suspect‘kinship with the
#GJE(T) "exhale" family, and derivatives 1ike;¥ hjer, ”soh,

moan"; ﬁ%ﬁ hjer, "grunting of pigs"' % s "snore" and %
"chuckle" (both Mgndarin hsi; not in Karlgren), strengthen



the susplcion. The suspicion is confirmed by Lao-tzu's‘awn‘ 
use of the word-‘of six occurrences, five are connected with N
"speaking" or "sounding"; and, lest,we be tempted to‘dismiss“”
these as mere coincidences, we must note that in two (ﬁefﬁaps
three) of these cases we are forced by the context to giﬁé“
"unusual" renderings of hjer, renderings which¥seeﬁ most ne-
turally to come under the heading of Mbreathing". |
There 1s, for example, the celebrated opening pgssagélof‘

chapter 1l: | | r B |

Because the eye gazes but can catch no

glimpse of it,
It is called elusive.
Because the ear llstens but cannot hear it,

It is called. the rarefied.
Because the hand feels for it but cannot

find 1t, T
It 1s called the infiniteslmal (waley)
The context here forces all translators to render hjer some-
thing like "inaudible" or‘"soundless"; an undéfétanding éf -
the word that seeﬁs to‘give the Chinese commentators no dif-
ficulty but‘whichzis certainly peculiar,‘even somewhat far-
fetched, if the word otherwlse is always "pare, few, thinned".
Waley!'s “rarefied“‘might seem to connect the two meanings ;
for Ehglish‘ears,;but 1t does not get to the roob of the prob-
lem; "rare" (“thinned“);has nothing to do with anything”audi-,
ble. Duyvendak tfanslates "aphone' only because'forced to,
but he finds the rendering "doubtful". If, however, hjer is,
as we think it is, a kind of "efgpiration", Elg;,\"faint éE% 

expiration" or even "whispering", this passage becomes clear,
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and 1t is not difficult to explain the extvende‘d‘ seﬁee‘ of hjer
as "faintly present", "audible only here and there":>*‘rare , |
few".. Hjer in chapter 1l is, thus, not absolutely "ine.udi-
ble", but "scarcely, faintly audible", "whisper-like" |

With this in mind, let us look again at the "few words"
Lao-tzu praises in chapter 23. It is clearly intended to’ o
contrast with the following clause: "a hurricane hever 1aets
a whole morning" ('Waley). 5 _The "hurricane'" (or "whirlwind")- |
represents excess of 'e.ir; "few words" a moderate amount; is
1t not then likely that Lao-tzu had something more concrete
in mind thean "feW';; sozriething more like "faint" or 5'whis- |
pered" words (or "speaking")? o |

Such an intefpretati‘on is mandatory in chapter hi, where
translators do not;, heslitate to rendef "Great music has the
faintest notes" (Waley).76 Here we dlsagree with them injr |
over the syntactical function of hjer; parallelism with
phrases 1like "G—relai; foriﬁ lacks shape"7,7 requires it to be
understood, not as an adverb or adjective, but as a transi-
tive verb: "Great 3tone whispers its sound."

In the two other occurrences of hjer in connection with

"speaking", nothir;g forces us to translate them as anything

but "few"; but, in the light of the three previous passagBS, ‘

the temptation 1s strong to understand them more concretely.
As for the doctrine of not-speaking...

The under-heavgn comes up to it by
whispering.
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Por is not whispering the next best thing to not Speaking
at all?

My speech is very easy to understand...

but nobody in the under-heaven is able

to understand it... Now 1t is only be-

cause they have no understanding {of my

speech] that they do not understand me..

Those who understand me henoe ?Beec

whisper ‘?or that 1s. how I speaET

But what has,all this, however cogent it may or may not
be, to do with "eﬁptiness"?‘ The answer 1is, simply; that Lao-
tzu apparently sees "emptiness" in terms of breathing. The
word in the Lao-tzu most commohly translated "émptiness" is
5 hjo, which .15 :one of a group of words closely related to
the #GJE(T) "exhale" family, with vocalic final; many of them
are simply ohomatdpoetib‘exclamations, others in some other
wvay are bound up ﬁibh the i1dea of “exmplration". Derivatives
of hjo, for examplé,,revealﬁgz.hjo, "sigh, sob"; and®ffihjo,
"blow, exhale". Cognates include - gjwo, "oh, alas, sigh";
of hiwo, (seme); 2 giwo, "reed organ”; k) hu, "exhale,
breathe on, cry oﬁt";,éi gio (final particle of exclamatlon);
‘ ; ] (% 7‘5‘1“ . Toht"
¢"§"ho, eall out'?;"[%_ ho, t"shout"; &) and 7} *0, "o
Hjo thus seems to be "empty" in the sense of "ex#pired®

or "deflated"; and that Lao-tzu has this in mind is clear
from his use of hjo in chapter 5, where, as we saw, the bel-

lows was "emptied (déflatéd) but not exhausted." The "empty"

4s thus not thé completely empty, not total deflation; com-

pared with k!jwet , "exhausted",

1t is "deflation" up to a cer-
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tain point only. It 1s, we maylspeculate, liks hjer,
"faint exspiration", one ‘that restrains itself from going
too far, to "exhaustion"; and indeed the vooalic final of
hjo, together with the "faint" -r (or -s; there is some doubt
as to this final in Archalc chihese)ﬁof.gigg, may have been
quite consciously‘used by Lao-tzu as e eontrast‘to‘the too
"audible" -t of k!;wet and the many other words of "ammame-
HWityn". Do we go too far in detecting here again a movement
to 2 kind of middle point,,a "moderate" breathing as an ‘anti-
dote to total "exnpiration"?; Leo;tzu hinmself euggeéts‘it
when he eonclodes his chapter on the bellows with | |

Much spealing ll .04, expulsion of ai{]

soon exhaust 80

It 1s better to keep to the middle..
Is this a kind of" commentary on the line "deflated but not
exhausted”? If "much speaking“ 1s & kind of "exhausting"
is "keeping to the middle™ somehow ‘bound up with "deflating
In fact, a derivative of \1:7 'bj()ng, “middle“ 1s (9 darjeng,
"empty, deplete™, a word practically synonymous with hjo,
"deflate™; and in ‘view of the fact that we are not at all -
sure which words in the original text of the Lao~-tzu were e
augmented by determinatlves, we cannot be oertain that Lao-
tzu did not mean here "keep to the deplete" But it 18 per-
haps more likely, if we bear in mind the ofttimes inten~
tional ambiguity of the euthor, that he meent both. In chep-

ter 2, for exemple, we find:



,ﬁhe myriad things bear on their back
the yin and enfold the yang Egreathélg

De %:Ei;ﬁﬁetzggi?glto effect a balance
Here é“balance" (2 kind 6f,"midpoint“) is the result of "de-
pletion®; 1is noﬁ the 5depletionﬂ, then, a kind of "modera-
tion“-;a "bringing to a midpoint"? The same ambigulty exists“‘
in chapter 45, where a seeming "depletion", juét as with the
bellows, 1s not carried to the point of "exhaustion":82 but
it may just'as well be a seeming "midpoint" thﬁt is not car-
ried to an extremé‘(of exhaustion). And in chaéter Iy the Tao
is seen as "deplete", yet not to be nr111edm ;8 or alterna-
tively as a 5m1ép§int“ (and in fact the Ho-shang-kung commen-
tary equates ﬁ#’with qj in this case) that 1s not to be car-

ried to the extreme (of filling).

After all this has been sald, it remains to ask the ob-
vious question: what does it mean to say that "deflation™ (or
"depletion") is a "midpoint" orv"baiance"? To anéwer this we
must return to a passage we have already examined in another
context, which we may now translate, "Attain the ridgepole of
faint exspiration" (note that here "faint exspiration" as
leading to a '"midpoint" receives a most explicit expression);
"the myriad‘thingé rise up together, I thereby contemplate
their falling back." 1In this context npising up" and "falllng
back", whatever other meaning they possesé;yhé#e at least an

overﬁoné of "inspiration" and "exppiration"; and the "ridge-



pole of faint exupiration" is thus the point betweeh‘theﬁ:
that momentary point of balance, when exopiration is com-

pleted and inspiration not yet gegun, when there is no breath

at all. This is preclsely the point of "emptiness“ in the\

1ao~-tzu.

It ﬁayfbe,suepected that what we have been discussing
soundsvvefykmuch like a kind of breath control§ and in fact.
later Taolsts did:develop a rather elaborate "yoga', invol-.
ving, among otherxthings, a "soft breathing". It is inter-
esting that‘neither waley nor Maspero, who do discuss thev
subject, has muchjto say about the "yoga"jof the ILao-tzu.

Yet there are some passages that‘are,quite explioit:l"con-/
centrate the breath" in chapter 10; "deplete the breath" in
chapter Jj2; the definition of "gtrength" in chapter53’as

"the heart employing the breath‘"aﬁ;which in turn mekes ooe
wonder about the "deflate their hearts"86 of chapter 3.
These, together with the less obvious passages on "whisper-
ing" and "faint exnpiration" that we have examined, would
seem to provide a fairly firm foundation for a study of the
question, which coula'hardly be pursued, however, without
reference to the more elaborate later Taoist descrlptionso
But such a study would take us far outside the bounds of this
essay, which i8 concerned not with technique, but with nphil-

osophy"; and if it is true that the pessages we have been
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examining do contéih references to‘breath-technique,‘it is
just as true that they may be understood, to an extent,

without these references.

3. Emptiness as Diminuendo: the Minimel

All that. we have ssid up to this point on "emptiness"
is but a prelude, as 1t were, to an examination of the most
important single word, perhaps, in the whole of the Lao-tzu-
é&i mjwo, "nothingness, to lack"™. Other words bound up with

7+

the notion of "emptiness"--njer, "whispering, hgo,.“deflation"'

dtjéng, "depletion'--occur in all no more than = dozen timee,
and sometimes with little welght attached to. them; mjwo, on
the other hand, recurs countless times throughout the bext,
and alwajs in a heavily charged context. It 13 frequently
the one wérd in a‘passage upon whlch the meaning of the whole
passage rests;-but never is it defined, never explaiﬁed.
Leo~-tzu almostlseéms to be saying, "This is»the one word that
sums up what I am talking about; if you understand 1%, you
know what T em telking sbout; if not--well, there is no help-
ing you." The Chinese commentators give no more assistance,
they "comment" on it by using the word ltself, assuning, ap-
parently, that everyone must know what it means. But‘whaﬁ
does 1% mean? |

One may approach the word from a number of directions;'

here, we shall examine it in the light of what seems to be &



quite conseious parallelism with the idea of "exapiration"
that we have Jjust discussed. 4 |

Tao-tzu speaks of the "ridgepole of faiﬁt,exapiration,"
r"jlﬁ clearly parallel to this is the fééof‘cﬁabterglq,
which, in the light of what we had to say. earlier on the ,‘
"ridgepole", should be translated not, as 1t usually‘is, the
“limitless", or even "that whlch has no ridgepole", But sim-
ply "the ridgepole of nothingness" (to use, for the moment |
a convent;onel.rendering of mjwo). Again;aLge-tzu‘twice
(ehs;‘a, I 3) ju#teposes "the doetrine of not Speeﬁing“‘enéﬁ '
"the benefit of non-action" (3& é%) And, as weeEave seen, .

mjwo 18 several times parallel to hjer in chapter ul° "Great,

- tone whispers its seund, -great form lacks shape," etc.

We earlier used hjer to throw 1ight on h50° if we now

return to our starting*pOLnt in that undertaking, chapter 14ae
we find parallel ~to it a word Vé;jzmjwer, "infinitesimal" {wWe-
ley), that bears exactlytheieﬁme,relaﬁionshipg‘phonetically,
to mjwo that hjer bears to hjo. It is just possible, we be-
lieve, that there;is a similar semantic relatioeship as well.
In chapter 1& mjwer, being "what the hand feels for but
cannot £ind," is usually rendered "intanglble" just as hjer |
is usually rendered "inaudible“;‘ But we saw_phat‘ggga ie more
precisely the "faintly audible"; and in faet.EQEEE; too,‘ie -
actually the "hardly graspable", the "minute, 1nféh1tesima1".

It belongs to a group of words that seems to con#ey the notion
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of “diminishing, tapering to a point“-é%i mw&t,‘"end of
branch tip, diminish, small™; g{rmjwan,."extended, long,,
uslender";ZPK mwer, "stem, twig"; ﬁ;‘ggggg, "tail"; f:'“
mjwang, "disappear, vanish" (taper off?); %?tmjwang; "béard
of grain, sharp pdint"' t:mjwang, "sharp point of a weapon"'
@f\/ mjog, "small, mlnute"- 7j7y mjog, "utmost end" R
Now mjwo itself as used in the Lac-tzu, is most closely o

| assocliated with the “tangible" ths “graspable" - Tts: con— :
trary, 75) g3dg, "something, to have" is bo't;h gz-apmcally -
and phonetically connected with the "hand"jz, gjmg, and thus
seems to mean/"have" or. "possess" ig the sense of "handling"i
or "grasping". Again, the. second’ characterfof:yhe;key~phrase
A

W B, gwia, the graph éf which dépicté a ﬂhgndﬁilsading an
"elephant", .is thé4gehera1 word. of. "doing" (bj;haﬁdf,:*making,
acting, ‘effecting," often with the connotation 1n Tacist
thought of "doing too mudh"--perhaps “handling too much“
(hence the derivative / ég ngwia ,' "effeign, artificlal")

But let us look now at the phrase mjwo gwia~ this is cen-
tral to the thought of Lao~tzu, and if the meaning of mjwo is
not clear in i, 1t is not 1ikely to be clear anywhere in the
book . | ' B . i

The commonpléce‘féhdering“ﬂqonaaction" we must‘iﬁﬁédiately
rule out of court. Th§ ﬁao-tzu 1s not a beok'otl"doQﬁbthingh
philosophy; quite thé”ddﬁﬁraﬁy; it takes great pains”tp‘advisé -
the proper way of actingi  We have Seen,\it is;trﬁe, that to
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"tamper" (walejts apt translation) with the nndereheaten’“_
is to ruin it°87 but gwia does not always have this pejora-“
tive connotation. ,‘1' S - y |

“control them, but never lean upon them" (waleyj 88 "act
without striving" (waley), 89 nig acts without action" (wa- y
ley) .90 1In these and other passages "acting" is obviously =
something desirable, and in fact the Ieo-tzu only once un-
equivocally praises "not acting", 91 yhere the preverbal ne-
gative requires this translation. Mjwo gwila, then, rather .
than the absence of action, must be a particular kind of ac-
tion; and in that case mjwo must be something else.than\“no-
thingness",‘total "lack". | L

We earlier discovered that hjo was not total "exhaustion"
or ﬂemptiness", bnt rather a restrained, faint exgpiration,
or the point atithe end of faint exgpiration; is it ndt pos-
sible that mjwo, similarly, is a "tapering, diminishing“, or
the "minim" point at the end of the process of tapering?“
There 1s a hint at this in chapter hB' in "practising the
Tao", one "decreases 1t and again decreases, until he reaches
to ijO gwia“'92 the temptation is strong to translate the
goai of this process as "minimal- effecting" i'e;, doin8753
little as possible to get things done. And Lao-tzu speakS,
a8 we have seen, of the "benefit of non-action“, which we
might better render (since‘ﬁé_"benefit, increase™, 1ls the

contrary mf#ﬁ'“decrease") "the increment of minimal effect-



ing", 1.e., the true increment of what seems to'bé‘décréQSe. / '

But the strongest argument in support of this'uﬁéef¥ :‘
standing of mjwo is the philosophy of chaptefs 63‘éhd 6. - SRS
ghapter 63 opens}%/ , which we are apparently to under-,w
stand in the 11ght of what comes later: “effect the great ,‘
through the very small", for o -

‘The great matters of the under-heaven
must take their rise in the very small.
" For this reason the sage, though to the
end he does not try to effect the great,
is able to accomplish 1£.93 .
If the "very small"iis”the key_to effacting‘the:”great";‘is:
not "minimal effeéting" the key to‘effecﬁing thé\“maiimum"?
In this light, that’ paradox of paradoxes at the heart of Lao-
~tzurs thought, oo é;'fﬂ % és (chs. 37, 11.8), rendered by Wa-,
ley "Tao never does. vet through it,gll_phings are done'", |
takes on new coloring: "By minimizing’éfﬂecting; you mini-
mize: non—effecting"' or, since two negatives produce a posi-
tive, "By minimizing effecting, you maximize 1t." That is,
since great things can only ba done by starting with the very 3
small, the way to get everything done is to start by doing

almost nothing.

The next chapter expresses thé*samewidaalg;little«dif-‘

ferently:

twhat is minute is easy to scatter.
peal with things in theip state of:.
not-yet-being (waley) 9h el

This translation seems to miss the: "point" by just a 1ittle.
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The "minute" (mjwer) is something that 1s almost not' but

“notpyet-being" 7P' mjwed gjﬁg seems to be what is simply
nonpexistent. But 1f "not yet", mjwed, belongs to the “ta-‘
per/tip" femily we ‘examined above, the "not—yet“ becomes
something more like the "almost", and the "not—yet-being" B
is what is, as it were, on the “tip" of being, is the phrasej‘

not, in short, anotherlway,qﬁ~expr3551ng‘what 1s meant,by l:34ﬂ

Y

njwer, the "minim" point of existence°*”

This understanding of mjwo allows us to approach ano- :

ther celebrated passage from a new‘angle. Ths usual under-:J;, o

standing of the opening 1ines of chapter ll is, as in Waley,
We put thirty spokes together ‘and S
call it a wheel;
But it 1s on the space where there
is nothing thag the utility of the
wheel depends. 5 o
But we might now translate this more concretely as
Thirty spokes join in a . single hub, |
And it is just in this its minim point
that the use of the carrisgge lies.
Here mjwo is the single, smallest point, the point of conver- -
gence of the spokes, which is the "axis" upon which the
wheel turns and the oarriage‘moves.,’Suoh a speoific inter-
pretation, admlttedly, does not apply to what follows, where

the mjwo of a vessel (the space inside) is what is most "nse-

ful” in it, and similarly the mjwo of a house (its doprs
and windows). stfll,,it is not difficult to‘extend‘the sense

of "minim" to cover what seems to be simply "empty space™:
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it is not noﬁ-exiétent,‘a "gbthihé" ufor it ie‘"ueed";_it‘is
rather what exists on the very "tlpﬁ of existence, a'"eeme-
thing" just verging on‘"nothing" It is the very "least" |
thing that can be spoken of at all. Take away the vessel
or the house or the wheel--and then there is "nothing"; but
the useful "space" in the midst of these is still a "some-
thing"--a “minim" | ‘

The two difficult phrases that conclude--and summarize--
the chapter:wﬁiey‘transiates . | | a

Therefdfe just,as we takeladvantage
- of what 1s, we should re%ognize the
- utility of what is not.?

This vague "what is not" could be teken to include any kind
of "mothingness", and this s not what Lao-tzu 1s trying o
express. Literaliy it reedsze"gigg it [a‘thinga to effect
advantagé; mjwo it to effect use." Keeping in mind the "hend-
ling" implied in,gigg, end‘all thet we have sald on mjwo, we
may perheps interpret these 1ines thus-\‘"Regard a thing as
something you can thandlet, and you will derive a certain ad-
vantage from it; but look inside to the point where it seems
on the verge of slipping off into !nothingl; where it just
eludes thandling!', and you will get the real use of it."

xt~is'especiaily ih the light of this chapter that a
phrase we quoted at the beginning of thiés paper makes most
sense: "Being and Not-being (or, as we would prefer to say,

1the tangible and the minimal?') grow out of one another." A
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carriage, & vessel, a house coulé not be "used" if they had
not both of these° break these obJects to pieces and both the
tangible and the minimal in them, being complementary, van;sh.
From the point of view of ontological primacy;‘of coﬁree;‘the
"minimal" takes pfecedehee, for it is ﬁhat is really'"ueed";
thus "the tangible grows out of the minimal."98 |
With this view of mjwo as the "minim", "minimel", "mini-

mize", a whole new perepective in the interpretation of the
Lao-tzu opens up before us. Instead of "being substanceless

it can entef even where there is no space" (waley)?9 we ha#e
simply "the minimally tangible enters the ﬁiniﬁal interstice."
Instead of a doctrine of "bodilessness"100 we heve‘the more
probabie idea of ﬁminimizing.one*s body (i.e., person)"g ;The‘
"tasteless"10Ll pecomes "minimal_tasteﬁ; "knowledgelessness,"loz"
"minimal knowing“:or "minimizing knowledge?; "desirelessness,"loBV
"minimal desire“ or "minimizing desire". As\to‘the lafter,
note that the somewhat esoteric flavor of "only he that rids
himself forever of desire can see the Secret Eesences"(waley)lou e
is toned down if we render "constaﬁtly\minimize desire to con-
template the minufe";.and‘Lao-tzu elsewhere,preises having

"fow desires".los' Eveﬁ the "nameless"loé is‘pefhaps the "mi-
nimally named™; fer we,know that Lao-tzu, though he '"does not
know its name", does at least "style it Tao", and if "con- |
strained to give it a name", goes further and.calls 1t "great"107‘

--he does, in short, try to "minimize namlng"' but not te fores0
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it altogether.
But our task is not, as we said at the outset of our ‘ 'u"

undertaking, to deseribe our subject in detail, what we

hope we have done, rather, is provide a key to a somewhat  “‘

different understanding of Lao-tzu's 1dea of "emptiness" or‘v

"nothingness". . ' | "’ .
To sum up what we have sald on Eiﬂé’ we can do no better

than depict the sign of diminuendo:s ~——— .’ This‘sign would

do as well for hjo, "faint (even tminimal?) exnpiration"'
and the connection w1th the. "ridgepole", the "pliant" the
"yalley", is obvious. To this one point of "convergence'.

ali of Lao-tzuts thought tends.
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Iv. "FULLNESS"

We must ask3 finally, what happens once one has reached
the point of "convergence', the "minim". The answer has al-
ready been gilven: one proceeds to the "méximal"; when one
has "expired", 1t remains only for him to "inspire™; the
end of "emptiness" is "fullness". |

For t'the tree as big as a manfs em-
brace began as a tiny sprout,

The tower nine storeys high began
with a heap of earth,

The journey of a thousand leagues
began with wha¥ gas under the
feet! (waley).-0 |

Yet "fullnesé", as we suggested earlier, is of two kinds
for Tao-tzu; there {s the true fullness arrived at through

the "minim", and there is the fullness of excess; which leads

to exhaustion.

Stretch a bow to the very full,
And you will wish Xog had stopped
in time (waley).lO «
Those who possess this Tao do not
try to fill themselves to the_ brim
(Waley).llo
This kind of filllng, to the extreme, is doomed by the law
of M"contraversion"; "Heaven takes away from those who have
too much."
of true fullness, however, Lao-tzu has only the highest

praise; in various forms it occurs throughout the book as one

of the leading leitmotivs of Lao-tzut's thought. It would per-

haps be not too great an exaggeratioﬁ, in fact, to call Leo-

tzu the philosopher par excellence of 1ife, fertility, abun-
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dance--in short, of "fullness".
A whole essay could be written on this topic alone, but
we shall content ourselves here with adducing a few words
of "fullness" from a single phonetic-semantlc category: thé
fullness of,"sweiling-growing-rising".
The word "fullness" itself,f%% 91225’ heads this cate-
‘gory; though, keeping in mind.tgquynamic character of Lao-
tzurs thought,,wé would do better to use the,Qerbal form,
“fiiling". It is the contrary of hjo, Yempty" (or "falnt
expiration"); mofe concretely it is the "waxing" of the
moon, while Eig is its "waning". We have seen that Lao-tzu
takes a dim view of excessive "filling", but he approves of
the right sort. "The valley, by obtaining the One, is filledn.1l1ll
For, *if a thing'is hollow, it will be filled."112 The right
kind of "filling" is the "great £1lling" 13 that Lao-tzu
praises in chapter 5. ‘
In the same chapter we find a~cognaﬁe in great "perfection",
}fi djdng; the kinship‘ of the words is made clear in English
1f we translate the first as "implete", the second as "complete."
tcomplete" is, in chapter 25, a quality of the Tao itself.llu
Something that is "full" is naturally "fecund", and one
of the most recurrent themes of the Lao-tzu is that of "life"
or "lifegiying", & sdng, a quality imparted both by the "gage"

and the Tao to the "myriead things".115 nrife is bound up

most intimately, too, with the "pliancy" which, as we have

seen, 1s so characteristic of the Tao.116
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The "sage" and\the Tao'possess, in addition to(the power
of “lifegiving“,rthat of causing "growth"iié; Elggg.ll? And
1t 1s characteristic of one who possesses the T8.0--whether
"heaven and earth" or the "sage'"--to possess "extendéd life-
giving",%i_ﬁi_lle (a rendering perhapé more consonant with |
Lao-tzuts philosophj,of "fecundity" than the more usual
"Jong 1life"). |

The "overcoming",éﬁ% #jeng, which Lao-tzu so emphasizesll?
is most likely related to these ideas: it too is a "rising
up", a "filling". And the "sage",fﬁ gieng, 1is perhaps pri-

marily the "full", the "fecund" man.

But is 1t possible to reacﬁ a fullness that will not
"turn“about"? Ts the "sage"-~the man who, through attaining
the "minim", has gained eygrything--beyond.all change? boes
he, having become "full",'nevqr‘again becémé "empty"? This



could not be, for‘thetworld Leo-tiﬁ describesyis one‘of‘con~~”'
stent chenge. But since his "fullness", unlike that of the
"multitudes", is not an extreme, but a moderate one--it f -
seems, indeed, as though "empty"lgq--he will not come to“
catastrophe. He will "turn back" before the extreme and ﬂcon-r'
verge'in the "minim" Lao-tzu makes no distinction between
the path of the "sage" and the path of the aspirant to "sage-f
11ness"' the path ‘that conducts one to the goal is apparently
the same as the goal itself. The "sage“ 1ike the aspirant, |
"breathes faintly", "turns back" from excess, seeks alwsys

the "minim". But that. the goal is the path 1s something we
might have lmown from the subject of . Lao-tzu's book~ ‘the "way"

In a paper ostehsibly devoted to “emptiness" and‘"full-
ness" the reader may well express amazement that our‘treat-‘
ment of the two should be so disproportionate; In*extenua~g
tion we can only reply that our treatment is proportionate to
the obscurity of the subject' Lao-tzu's discussion of "empti-
ness" in its various forms is elusive and full of paradoxes, E
while hés treatment of "fullness" is always quite clear.‘ |
"Fullness" is the. treasure house,. but. “emptiness" is the door.
We have concerned ourselfes with finding the key to the door;.

if we have indeed found it, the treasure 1s now plainly in

view.
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Even in a careful study of the "opposites“ in the Lao-tzu, o
D. C. Lau distinguishes between them (/7 1is "revem S
"return") "simply because it is better to use two Eng- S
lish words to translate two different Chinese words. In.
fact fan and fu are in this connexion synonymous, both
meaning 'return'“ (p. 353, n.). -
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7’9%2?2 31/7%1;513,,% ’ ﬁ
Ch. La2: "F’/wa QZF\)»nb—K// i(mj’%

. 78: 1=

dA /‘12‘7 {I K/\ﬁ ‘g 9 /2. A similar. character is: ascribed
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11.
12.

13.

15.
16:
17
18.
19.

. dh. 6l 4{2 %/\ ‘

to the "myster ous pDWSI‘" ‘inithe ra0-tmuts only": other use
in ch. 65 ‘it is "deep, far-reachingy ‘and together

witﬁ{things reﬁurns, 111t réaches the grea coms T

pliance. "'Z/* \"/ggé Z‘/ﬁ;z 2’ 7t /é/’bﬁﬁ“u
See his essay, p. 3. | D
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Ch. 39:%7 : o ,
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ch. 19: 4 :}%%‘%m%ﬁ

ch. 80;: /l% /I\/U,Z hg K
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21.
2la.

21b.
22.
23.
2.

26.
27.
28.
29.
30.
31.
32.

3.

35.

36.
37.
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ch. 16:°% APIEME T LA /"{3;% ?fk This exhausts Lao-tzu's
use °f4§,

As in the Shih Ching,ﬁﬂ gg section.

A; inethe shih ching, j&zﬁ% section, and in the Mencius,
A, ©. . ‘

As in the Analects, XII.

ch. 3h: %%{’?“ -
ch. 22: uﬁ\qzﬁwz.
oh. 60: £ AW 1G, 44 3%;71{%%

ch. 20: kﬁ ‘= ﬁ%

k—
Ch. 1l: 3 ¢H.
cho 28: % /e
Ch° 28 :‘ ;l/.%‘ *ﬁso
’ dL
cho 28: %:’%% .
Cho 16: »

Ch. S?: ﬂ%o
on. 16:% A2 A Y LA BER.

Here, and in the corresponding places below, there are
quasi-parenthetical remarks that do not interrupt %?e
i2»

tra n of thought. Here, for example, it 1s:
ih‘ZR%f . "and being such a ravine he knows a power

iiat he never calls upon in vain" (waley)

’Ch. 28; a modif%gd form o waley's tp%?slation 4?ai%76§;
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X 1 25T E T %o e SFHBEBRET S %%‘
AR
oh. s b7 M:B'T&ﬂ%': BBA T 5,18 52 a7
‘s 4,
ch. 10-5%?&% he 9.4
on. 55: 5 %% 3 2. eeﬁ/r)g%ﬂ’g% i ?ﬁ%’é@

Here a‘éiffgren word used for "infant" from the
usual one, which we shall examine shortly; however,

the meaning and associations are the same.



38.
39.
ho.

Loa.

ha.
La.
L43.

L5.
hé.
h7.

8.

h9.
50.
51.
52.
53:

55.
56.
57.
58.
59.

55

on. 36: AR RATE. ‘
oh. 43: EFLER B0 B2 2FRAE,

o BETEERMK DR fhY Eizﬁieﬁ%

é@ Anc. k'@ng; Ay andj:%Mgnd. Jﬁ_c_g_g_ (not in Karlgren).
mLméﬂ%K%$%%,%ﬁ%Ti%

oh. S5 ’a"’?%ﬁé"ﬁf éi&;ﬁ Zate,

ch. 31; '# 'ﬁ & 7%

n
g}v ﬁﬁf Pt. I, cH. 11; Wilhelm-Baynes,, yol. T, p. 3h2.
"Changes" more probably refers to: the principle, not

the Text. %f—ﬁﬁl . i%/%

¢h. 58: 15 45 2 P 4% z—f.,/'hz, 52 3 Pl /75 ,g:;ﬁ %o ;la” Faz
Ch. 16: ,%%f[/ff‘- WAEH. f’g?;

And to the parallel phrase ?‘Ij% éré "keep to the ‘sub- -

stance of quietuds', of which W omit discussion since
it does ‘not affect our- argument ‘here. ,

Let it not be thought that we are "avoiding "emptiness"-
‘here; we shall'treat it in deta:.l shortly.

ch. 5-9‘:%2%7, 73?5:)7:%’ %ﬁ?%z
See for example the end of ch. 29

See for example chs. 9 and 15

ch. I47: % éﬂfb;&'m%'ﬂn £ A gl% \)%i _ﬁ Fo 0‘;’:9
on. 10,5 8 1 1

ch. 35: @ 2 % 9 F%.
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ch. 5: 5? sz?.
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ch. . 39: /}c{a A B2
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61.
62.
63.
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67.

68.
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69.
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Th:
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ch.
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on. 38: £ )G mww%f mih ek em i kiR,
ch. 15: ﬁﬁ&o | '

Chs. 2 and }43; 7{ z% cf. ch. 73, where "not speak-
ing" 1s again approved.

ch. 56: BB AT, T %% Fa.

In his poem, "Lao-tzu", which waley (chinese Poems,
ILondon, 1948, p. 190) translates: .
1"Those who speak know nothing;
Those who know are silent.!
Those words, I am told,
Were spoken by Lao-tzu.
If we are to belleve that ILaso-tzu
was himself one who knew,
How comes it that he wrote a book
of five thousand words?
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